THE ISSUE OF INERRANCY





	In the summer of 1979 I was attending Carson Newman College, pretty much ignorant of past controversies and the current impending storm in Southern Baptist life. A student came into the room and said that the Southern Baptist Convention just nominated Adrian Rogers, who was an inerrantist, to the Presidency of the Convention. When my teacher's face crinkled up in scorn and offered the challenge that he himself was a liberal and the inerrantists could try to come get him if they cared, I knew something disturbing just happened that would involve us as Southern Baptists in controversy for years to come. Southern Baptists once again entered into the storm of controversy in deciding what it's primary authority will be.


	


        In trying to understand the issues we need to consider what the Bible says and to try to understand what positions we as Southern Baptists have taken. Before we can proceed to the surrounding issues we must first understand the term under consideration.





I. THE ISSUE OF INERRANCY IS A BIBLICAL ISSUE.





        There was once a day in Christendom when one said that he believed in the inspiration of the Bible, that was a sufficient word to convey the thought that the Bible is completely accurate and reliable, and therefore authoritative. But through numerous controversies, it has become necessary for some to say that the Bible is the verbal, plenary, infallible, inerrant word of God. The word inerrant has been introduced to convey the concept that the majority of Christendom had implicitly or explicitly held, to resist the teaching that the words are not all the ones God wanted and therefore there are errors while the main message is still infallible. The concept of inerrancy can be shown to be a legitimate Biblical inference.





	Inerrancy is defined as a statement on the product of inspiration. The argument goes, God is true and can not lie (Romans 3:4, Titus 1:2). God has taken responsibility for the inspiration of the Scripture and the attendant results (II Timothy 3:16, John 14:26; 16:13; II Peter 1:21). Therefore, all of the Bible is truth without any mixture of error (John 17:17; Psa. 119:160). Inspiration deals with the origin of Scripture, and inerrancy makes a statement about the nature of the finished product. 





Most disastrous consequences must follow our believing that anything false is found in the sacred books: that is to say that the man by whom the Scripture has been given to us..., did put down in these books anything false. If you once admit into such a high sanctuary of authority one false statement, there will not be left a single sentence of those books, which, if appearing to anyone difficult in practice or hard to believe, may not by the same fatal rule be explained away as a statement, in which intentionally, the author declared what is not true.�


	Because inerrantists believe God's Word is truth, they allow this principle to decide their hermeneutics. The inerrantists recognizes the general principles of hermeneutics.  He recognizes that the authors are only reporting part of an event that is important for his purposes. He recognizes textual errors in transmission. He also recognizes that all similar events are not necessarily the same events. He will try to harmonize when it is a legitimate use of the analogy of faith. For the very few legitimate problem passages left, he recognizes the fact that the Bible is not written with an exhaustive treatment of any event, and it may be only in eternity before we have our curiosity satisfied as to how to resolve the apparent discrepancies. These hermeneutical principles are only a few that the inerrantist uses to give the Bible the benefit of the doubt and to affirm his own finite knowledge.  Inerrancy is not defined as allowing actual errors in the original autographs. This point of not allowing for errors can be shown to be a past historical concern by what Augustine said:


            


Augustine's approach of not allowing for error in the original autograph has been the Baptist's way of approaching the Scripture the same way Jesus approached them with full confidence in their trustworthiness. Baptists have maintained that these phenomena are not properly described as errors mixed with truth.





	Inerrantists have allowed the possibility for errors on Hedge and Warfield's following grounds:





You must of necessity show an error to have existed in the original autographs.  An error must be the professed intent of the author. It can not be attributed to a difference in form as long as the same basic truth is conveyed. An alleged error must be shown to be incapable of being harmonized with other statements.  It must be indisputable as opposed to a difficulty open to future resolution.�





The believers in inerrancy maintain that the God of truth gave his word as truth with no mixture of error.





	Inerrancy is concerned with the results of allowing errors into one's theology. The results consist of: how do you know what is true; the interpreter becomes the new mediator between God and man; and you have a second primary authority introduced into Baptist life -- mans infallible reason.








	II. THE ISSUE OF INERRANCY IS QUESTIONED THROUGH 


LEGITIMATE CONCERNS ABOUT IT BEING BIBLICAL.





        The concept of total inerrancy is rejected by errantists because they feel it is over belief in the Bible. Inerrancy is questioned because of the word not being in the Bible. This argument was used during the Broadman Controversy by Wm. E. Hull; he concluded that the Bible was imperfect and he thought it not wise to use the word infallible because it was not in the Bible.� Both terms are legitimate words to express what the Bible claims for itself like the word "Trinity."





        The concept of inerrancy is questioned because of the lack of the original autographs. Since God is currently using an errant text, the question is implied, "What difference does it make?" To affirm that the original autographs do not contain error is to affirm the truthfulness and trustworthiness of God since He has taken responsibility for the Scriptures. The inerrant autographs allow us to trust the established text as authoritative.


        


	The concept of inerrancy is rejected because of the errantist's views on two Bible doctrines. The first is because of man's sinfulness. Professor Tom Nettles believes that the doctrine of depravity does not necessitate error in the Bible. If to err is to be totally human than Jesus was not human.





        The concept of inerrancy is questioned because of concepts of freedom, whether religious liberty of the priesthood or the believer. The Bible concept of liberty can be used to describe the limits on freedom. Biblical freedom never was meant to be abused in choosing sin but rather freedom to serve God. In the same fashion, none of the above liberties has ever meant freedom to choose false doctrines that are contrary to Bible and Baptist beliefs.





If a happily married man finds his wife waving good-bye to a handsome man about to get into a car, what will he think?  If his confidence and trust in his wife is total and unwavering because of his years of satisfying experiences together, he will assume she has a good reason.  He may be curious but he will not doubt her loyalty.  He may not learn until Christmas or his birthday.  But if his confidence in his relationship with his wife is even a bit shaky, his thoughts will wonder into kinds of paths, including suspicion of unfaithfulness.  Because of his insecurity, his wife might be branded an adulteress in his eyes. �


        The difference in approach can be seen in the following parable:





When we have honest questions we must seek the answers that best fit in with the Bible as the primary, inerrant, authority.





III. THE ISSUE OF INERRANCY IS WHERE 


SOUTHERN BAPTIST HAVE TAKEN A STAND





	Southern Baptists always take stands in the midst of controversy, as evidence from their stands in the past controversies. The first was the Toy controversy in which his practical denial of the infallibility of the Scripture was denied through his rejection of the historicity of many parts of Genesis and the Old Testament, Both the Elliot and Broadman controversy centered around the rejection of the historicity of parts of Genesis. These controversies have taught us that theological error will not be tolerated in Baptist institutions and disseminated through it's publishing houses.





All Scripture... is God breathed, and a God of truth does not breathe error. Larry Lewis' question asking if "truth without any mixture of error" meant the whole Bible is truth, Hobbs said it meant every single part of the whole.�


	Southern Baptists have taken a stand. Since 1979 the Southern Baptist Convention has elected Presidents who have committed themselves as believing in the inerrancy of God’s word. Secondly, the convention passed "Resolution 16" which urges seminary boards of trustees to employ and continue in employment only faculty members subscribing to the infallibility and inerrancy of the Bible.�  Also, Hershel Hobbs went on to clarify the 1963 Baptist Faith and Message by going on record saying:





The Southern Baptist convention has taken a stand once again on accepting the Bible as its only inerrant authority.
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